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A-INTRODUCTION 
 

I. The Origins of Gnosticism. 
 
 The text that was spread under the title of Evangelion by the anti-Jewish Christian gnostic 
Marcion was presented as the authentic Gospel preached in his time by the apostle Paul of 
Tarsus. It is therefore necessary, before tackling this subject, to recall, albeit briefly, what his 
doctrine was, how he propagated it and how it was understood by his epigones, first and 
foremost by Luke. And, as this doctrine is part of Gnosticism, it is necessary to go back to its 
origins in order to understand it properly. 
 
These origins go back to the earliest times of mankind. Gnosis was probably born as soon as 
man, having begun to think, became aware of the problem of evil (1). Since God is usually 
considered as the essentially perfect Being, he cannot reasonably be the cause of the serious 
imperfections of suffering, corruption, and injustice that we see in the world. Where do they 
come from then? It is the answer that men have tried to give to this distressing question that is 
the starting point of this form of thought that constitutes Gnosticism, which is not peculiar to a 
particular religion, but is found within or on the bangs of almost all religions, and even of certain 
philosophical doctrines, such as Pythagoreanism and Platonism. 
 
According to the Jewish cabbalists, who represent this tendency within the Jewish religion, 
Gnosis goes back to the creation of the world. One of the essential beliefs of the Gnostic 
doctrines, in fact, is the opposition between light and darkness, considered as antagonistic to 
each other. Now, from the beginning of Genesis, Elohim creates light; he creates it by means of 
his word: "Let there be light", he says; and then he separates it from darkness. For some 
kabbalists, it is even the light which, emanating from God, is his breath, of which it is written that 
in the beginning it "whirled on the face of the waters" (Gen., I, 2). 
 
According to the Kabbalists, the Gnosis was done long before the Galilean Rabbi Bar-lohai', the 
author of the Sepher ha Zohar, the "Book of Splendor" (or of Clarity), which is the basic book of 



their doctrine. Bar-lohai' would have only collected and compiled in a coherent way a set of 
traditions going back to before him, some of them even going back to before Moses. However, it 
is indeed from Moi'se, who himself may have received it from the priests of the pharaoh 
Amenophis IV, who had taken the name of Akhnaton, that the conception of a unique, 
uncreated, perfectly good and eternally unchanging God, unknowable in his essence and 
perceptible only through his power, would have come (2). The scholar Michel Skariatine, while 
deciphering hieroglyphs, has indeed found the origin of the Kabbalah in Egypt, especially in the 
cult of Osiris (3). According to some cabbalists, moreover, Osiris would be identified with the 
primordial Man, the Adam Cadmon of the Jewish apocrypha (4). Now, according to the esoteric 
doctrine of the ancient Egyptians, Osiris would be born on the land of Amenti (or Amentet), the 
abode of the blessed (which some identify with Atlantis), of a virgin fecundated by the spirit, the 
latter having taken the form of an ibis (5). Pursued by the jealousy of his brother Set, who is the 
Lord of the Temptations, Osiris is said to have been put to death and lacerated, but the shreds 
of his corpse are said to have been gathered by Isis, his wife and sister, who, three days later, 
gave birth to a new god, named Horus or Harpocrates, depending on the region of Egypt, who is 
the rising sun: this event was celebrated during the night and in the morning of the day which 
corresponds in our calendar to January 6 (6). 
 
The doctrine of the priests of Osiris, which would later be called "hermeticism", was collected by 
Moi'se at a time when, after the failure of Akhnaton's monotheistic attempt, it had been 
denatured into a vulgar polytheism, and he passed it on to Aaron and to Joshua, who 
themselves passed it on to their successors. Then Solomon initiated the Phoenician Hiram, to 
whom he had entrusted the construction of the Temple in Jerusalem. Through the Phoenicians, 
the tradition passed to Greece, where it developed in the form of Orphism, which inspired 
Pythagoras and his disciples (7), as well as several other philosophers. 
 
Orphism and Pythagoreanism had a considerable influence on Socrates and Plato. Indeed, in 
several of the latter's works, we find statements which clearly show that Socrates and his 
principal disciple knew the Orphic and Pythagorean doctrines, and that they accepted their 
essential principles. However, if the ideas expressed by Socrates, especially in the Phedon, 
testify to the optimism of the master, this state of mind changed in the disciple who, in the Timee 
among others, developed a questionable theory of the degeneration of matter, which would find 
its end in the desire for copulation, a shameful desire which, according to Plato, makes men 
who succumb to it, the equals of animals... 
 
This last conception will nevertheless be taken up by certain Essenian and Simonian sects (8) 
from which Christianity originated. This is why it will be adopted in turn by many Christian 
gnostics after Paul of Tarsus and Luke, who had shown themselves to be more liberal on this 
subject, just as Jesus the Nazarene had been before them, the latter probably having been 
formed, in the same way, from the idea of the "gods". 
The latter had probably been trained, at least in part, by the therapists, those Essenes of Egypt 
who admitted women among them and did not forbid marriage (5). 
 



II. Paul of Tarsus. 
 
It cannot be denied, however, that the doctrine of Paul of Tarsus is related to Gnosticism. Even 
the Jewish Messiah was not without analogy with the Savior who, for many Gnostics, must 
come at the end of time (and who, for the Orphists, was none other than Orpheus himself, 
whose return they awaited). The originality in this respect of Simonism and Pauline Christianity 
was to affirm that this Savior had already come, that he was the very son of the God of Light 
and Goodness - whom Paul called Christos - and that after having taught men how to make 
their salvation (10), he had gone up into the Empyrean near his divine Father. Other religions 
had, it is true, spread a rather similar teaching (11), but it was Paul who made this coming of the 
Savior to Earth both a cosmic and a supposedly historical event. 
 
Like the Pythagoreans, the apostle Paul also taught that the soul is immortal, as can be seen 
from his first letter to the Corinthians (XV,40-43). Unlike the Essenes, however, Paul did not 
confer baptism in water, but by the spirit, that is to say, by the divine breath (I Cor. 1:17 and 
XII:13), and besides, for him, true baptism was the revelation of the mystery of the Cross, as we 
shall see later in connection with the gospel written by Luke, his disciple, in accordance with his 
teachings. However, Paul did not recommend any sacred meals other than simple agape. It was 
only later that these were transformed into a "eucharist" similar to the Orphic, Essene and 
Simonian meals (12). 
 
The doctrine of Paul of Tarsus is, moreover, a syncretism of messianic hebraism and of various 
other oriental religions. Thus, in the Indo-Iranian tradition, the empire is seen as the body of the 
God of light (13). It is undoubtedly in this sense that Paul should be understood when he says 
that the Church he founded is "the body of Christ". 
 
His teachings are therefore in the line of the Patensian and Simonian Gnostics, and Paul's 
Jesus, the son of the good God Christos, is in fact only a special case of the many saving gods 
that were honored in his time. But they are also related to what would become cabbalism 
among the Jews, especially to the tseruf. If we subtract the letter hebrai'que tod from the name 
of Jehovah, which is written with the letters iod-he-wav-he (l~H), we obtain He-wav-he. which is 
almost the Hebrew name of Eve, Chawa. but also the cry of the bacchantes: Evohe!. If we add 
the letter shine in its center, we obtain lehoshouah, which is close to lehoshouo, i.e. Josue. 
lehoshouo will be abbreviated to loshouo or leshouo nod-shine-wav-avmef, which is the Hebrew 
name of Jesus, and it is this last name that, according to Paul, the son of God regained after his 
resurrection and his brief stay in the Empyrean (Phil.II, 8-11)(14). (14) After this he appeared to 
his disciples again, and he passed on to them the esoteric part of his teaching and 
recommended that they spread it throughout the world. Later he appeared to Paul himself and 
became its main prosector. We know from the Acts of the Apostles what the tribulations of the 
apostle Paul were and how he finally arrived in Rome, where he probably died, unless it was in 
Spain, where he had planned to go. 
 
 



III. Luke, a disciple of Paul. 
 
After Paul's death, Luke, the most important of his disciples, left Rome and went to his home 
town of Antioch, probably via Corinth and Ephesus (15). A tradition says that he wrote his 
gospel, according to the 
He had to go to Antioch, probably via Corinth and Ephesus (15). There is a tradition that he 
wrote his gospel, according to the teachings of his teacher, in the province of Achai'e, of which 
Corinth, where Paul had founded one of his main churches, was the capital. But no original 
manuscript of this gospel has yet been found, and its content can only be conjectured by 
comparing the one later put under his name - which is certainly not the one he wrote himself - 
the one put under the name of John (which probably derives in part from it) and, of course, the 
epistles, taking into account, however, the reworkings of which these were later the object (16). 
 
John the Baptizer had announced the coming after him of a greater than he. It seems that, in his 
mind, the latter was to be none other than the God of Israel himself. But Paul had him say that it 
would be a "Paraclete", a defender, a second messiah, and he himself declared that this last 
one had come and that he had been the son of God, descended from Heaven in the guise of a 
man. A careful examination of the text of the present Fourth Canonical Gospel shows that in it 
Jesus was substituted for John in several passages. 
 
Luke was supposed to recount in his Gospel first the birth, then the youth of John the Baptist, 
and finally his preaching, just as they appear in the Gospel under his name. He was then to 
recount his death, which is scarcely mentioned in this Gospel (Luke IX, 9) and which is, quite 
surprisingly, absent from John's present text... But the latter tells of the crucifixion of a Jesus 
nicknamed "the Nazorean", which is not the same as "the Nazarene", in spite of the slight 
difference of a letter in French: it has been shown elsewhere that it is really John who is meant 
(17). 
 
After John's death, the son of God Chrestos came down from Heaven, as John had predicted, 
according to Paul. He went first to a place called Capernaum, which will later be made a city of 
Galilee. But, according to the Gnostic Heracleon, a disciple of Solomon Valentine, this name 
actually refers to the lower parts of the world, done the enters (18). And the Galilee is here the 
zodiac, because aalil in Hebrew means circle or circumscription and aalaal, zodiac. At the 
beginning the Son of God met with demons, and then he met John, who asked him: "Are you 
the one who is to come or are we to expect another? The son of Chrestos went up the hill to 
meet John, who asked him, "Are you the one who is to come or are we to expect another?" as it 
appears from a Catechism (XIX, 19) written by Cyril of Jerusalem in the 4th century. 
 
The son of Chrestos then went up to Beth-Saida (19), where he received a rather hostile 
welcome, and then he went along a lake, where he recruited fishermen. 
 
It will be noticed that in John the episode of the miraculous sin is situated after the resurrection 
of Jesus, whereas in the synoptics, where most of the facts attributed to Christ in the early 



gospel of Luke are transposed to Jesus the Nazarene, it is placed at the beginning of the latter's 
activity... Pisces was the sign of the Essenes, especially of the therapists and Nazarenes (20). 
 
After his preaching, Christ was the victim of a conjuration of the powers of evil and underwent 
what Paul called "the baptism of the cross", that is to say, he was torn apart on the cosmic cross 
formed by the intersection of the ecliptic and the celestial equator, the X already mentioned in 
Plato's Time (XXXVI). This episode was transposed in the synoptic Gospels in the form of the 
"transfiguration" story, which is equivalent to both the celestial crucifixion and the ascension of 
the son of Chrestos (21). 
 
According to Pistis Sophia, which was probably written by another disciple of the Alexandrian 
Gnostic Solomon Valentin, who was of Jewish origin, this ascent of Christ to Heaven took place 
"on the fifteenth day of the moon in the month of Tyba", at the third hour, and Christ descended 
to Earth on the following day at the ninth hour. It seems that this date was later transcribed as 
"the fifteenth year of the principate of Tiberius" in certain writings, whose chronology, and 
consequently that of the Gospel according to Mark, would become incoherent, because it also 
mentions "king" Herod: however, there was no king Herod in the fifteenth year of the reign of the 
emperor Tiberius, which corresponds to 28 or 29 of our era. There had been Herod the Great, 
who died in 4 B.C. and was succeeded by his son Archelaos. The latter was deposed in 6 A.D. 
by the emperor Augustus, who divided the states of Herod the Great into four parts, one of 
which, Judea, was then reduced to the status of a Roman province, the other three being 
administered by tetrarchs. And it was not until 40 AD that Caligula reconstituted a kingdom of 
Judea, on whose throne he placed one of the grandsons of Herod the Great, Herod Agrippa, 
who was a friend of his. 
 
It is finally after his "resurrection", i.e. his return to Earth, that Jesus, in the early Gospel of Luke, 
communicated his esoteric teaching to his disciples, as Justin also said in his first Apoloia 
(LXVII, 15), which dates from shortly after 150 (22). 
 
Notes: 
 
(1) See my "Abrege des doctrines gnostiques" (Brussels, 1979). 
 
(2) See. Flavius JOSEPH, Against Apion II, 167-168. 
 
(3) See. ENEL, "La Langue sacree" (Maisonneuve et Larose) and my "Coup d'oeil sur la 
Cabbale" (Euroclio, Brussels), pp. 6 & 15. 
 
(4) See. J.M. ANGEBERT, "Le Livre de la Tradition" (Laffont), pp. 135-136. 
 
(5) See. Marthe de CHAMBRUN-RUSPOLI, "L'Epervier divin" (Ed. du Mont-Blanc, Geneve, 
1969). 
 



(6) See. Robert VAN ASSCHE, "Histoire de la fete de I'Epiphanie" (Cahiers du Cercle Ernest 
Renan, Paris, n° 87, October 1974), pp. 5 & seq. 
 
(7) See my "Esquisse d'une Histoire de la Gnose et de la Cabbale", volume I, pp. 5-7. 
 
(8) See ibid. pp. 10-14. 
 
(9) On the therapists, see especially. Jean Danielou, "Philo d'Alexandrie" (A. Fayard, Paris), pp. 
17 ff; O.Z. HANISH, "Yehoshuah" (Aryana, Paris), pp. 226ff. 
 
(10) See. Charles GUIGNEBERT, "Le Christ" (A. Michel, Paris), Part III, II. 
 
(11) See especially. GUY FAU, "Le Puzzle des Evangiles" (Ed. rationalistes, Paris), pp. 221-224. 
 
(12) See. Georges ORY, "Interpolations du Nouveau Testament. I. Les Epitres" (Cah. E.Renan, 
Paris, n° 28, 1960), pp. 20-21; G.K.G. KUH,J, "Repas culuel essenien 
et cene chretienne", in "Les manuscrits de la mer morte", colloque de Strasbourg de mai 1955 
(Presses univ. de France, Paris), pp. 75 & s. 
 
(13) See. Alain de BENOIST, "Comment peut être pai'en? (A.Michel, Paris, 1981), p. 37. 
 
(14) See. Paul-Louis COUCHOUD, "L'historicite de Jesus" (Cahiers du Cercle E.Renan. Paris, 
n° 67, 1970), pp. 12-13 
 
(15) See "How Christianity was born", chapter XII, pp. 125-127. 
 
(16) See. Georges ORY, "Interpolations du Nouveau Testament. I. Les Epitres" (Cahiers du C. 
E. Renan, Paris, n° 28, 1968). 
 
(17) See my article "Qui Pilate a-t-il fait crucifier ? (La Pensee et les Hommes, Brussels, June 
1974) and "Comment naquit le Christianisme", chap. III. 
 
(18) See. Georges ORY, "Preparation a la lecture des Evangiles synoptiques" (Cahiers du 
Cercle E.Renan, Paris, n° 60, 1968), p. 24; Guy FAU, op. cit. p. 255. 
 
(19) And not Nazareth, as it is written in the Third Gospel: 
voy. Georges ORY, "Marcion" (Cahiers du Cercle E.Renan, Paris, October 1980), pp. 34-35. 
 
(20) See. Andre WAUTIER, "Jean-Baptiste et le signe du Poisson" (La Pensee et les Hommes, 
Brussels, January 1975); "Esquisse d'une Histoire de la Gnose et de la Cabbale" (Brussels, 
1985), volume I, chapter III, p. 12. 
 
(21) see. Andre WAUTIER, "Le bapteme du fils de Dieu" (Points Cardinaux, Bruxelles, n° 6, 
October 1978), p. 12; "Comment naquit le Christianisme", chapter XII, pp. 141 



 
(22) See on this subject Andre WAUTIER, "En relisant Justin. II. Justin et les evangiles" (La 
Pensee et les Hommes, Brussels, December 1979), p. 166. 
 
 

IV. Christian anosticism in Antioch after Luke. 
 
Luke died, according to one tradition, in Beotia at the age of 84; according to another tradition, 
in Bithynia at the age of 74. But it is not known in which year. In any case, he had lived for a 
long time in Antioch. 
 
After his death, several trends emerged among the Pauline Christians of Antioch and Syria. 
 
Some wanted to remain faithful to the thought of Paul, as it resulted from his epistles and from 
the gospel written by Luke, the content of which we have just tried to outline conjecturally. They 
must, however, have been few in number and little followed, and finally disappeared altogether, 
since nothing remains of this gospel or of their own writings, if any. 
 
Others, no doubt weary of the quarrels which divided those who claimed to be either Jesus (the 
Nazarene on the one hand, the son of Christos on the other), tried to bring them closer together. 
Such were Silas and Barnabas, two other companions of Paul. But special mention must be 
made of CERINTHE, who lived in Alexandria and Antioch during the time of the emperor 
Domitian and who developed a theory according to which the son of the God Christos had 
descended from Heaven in the form of a celestial eon which had been incorporated into Jesus 
the Nazarene at the time of his baptism by John and had left him at the time of his death on the 
cross (1). 
 
Others, finally, would inflect the Pauline doctrine in an increasingly violent anti-Jewish direction. 
It is this current which was to lead to the doctrine of Marcion. 
 
But already in the time of the apostle Paul, a man named NICOLAS, also from Antioch, had 
returned to his homeland after the stoning in Jerusalem of the deacon Stephen, of whose group 
he was a member (2). There he had met the Simonian Menander (3), a Samaritan who would 
introduce Paul of Tarsus to Simonism, and Paul himself, perhaps Theudas, and finally Luke 
when the latter returned to Antioch. 
 
Having had to suffer from the Jews, it is understandable that Nicholas did not take them to his 
heart. Moreover, from that time on, especially after the defeat of the Jews in their war against 
the Romans from 66 to 73, there was a certain loss of prestige of the Hebrew Bible, especially 
among the most avaricious minds, most of them trained in the philosophy of Pythagoras or 
Plato. For these Hellenists, Jehovah must have seemed too personal a God. Many thought that 
if this God had really created this evil world, he could not be identified with the supreme Divinity, 



with the Sovereign Good whose reality the Greek philosophers had revealed. Nicholas, for his 
part, came to profess that from this unborn Spirit, which was the supreme Divinity, four eons had 
emanated, which in turn had generated fourteen others. One of these aeons, the Celestial 
Mother, whom he called Barbelo, begat, among other things, laldabaoth, the evil entity, which, 
being the creator and master of this world, is none other than the Jehovah of the Jewish Bible. 
 
This anti-Jewish trend was only accentuated after the successive defeats that the Jews suffered 
in their uprisings against the Romans. The Jewish cult was finally forbidden in Jerusalem, while 
the Samaritan cult was maintained, which could only favor the expansion of the doctrines 
coming from Samaria, in particular Simonism and its derivatives: Paulinism and Nicolaism. 
 
Jehovah, already reduced by some, including Nicholas, to the rank of a simple demiurge of an 
evil world, even ended up being considered by others as the genie of May (4). Thus, many of 
the Gnostic sects that emerged from Pauline Christianity tended more and more to repudiate 
their Jewish origins completely, while Greek philosophy and Simonism gained in importance. 
Even John the Baptizer, who through Stephen, Menander and Philip had been the inspiration for 
Paul of Tarsus, did not find favor with many Gnostic Christians. In Antioch and the rest of Syria, 
even among Jewish converts to Christianity, the feeling spread that the Law of God was 
perished and that it was enough to believe in the son of the good God who had come to earth 
and returned to heaven was sufficient for salvation. 
 
It is from this current of ideas that the teaching of a disciple of Menander and Nicholas, named 
SATORNIL or Saturninus, among others, participates. He preached that a God of goodness, 
unknown until Paul of Tarsus, had first created the angels, seven of these angels, the "archons", 
who are the guardians of the seven heavens, having in turn created the universe and all that it 
contains. Some of these angels are good, others are evil, and two of these evil angels, the 
Lahwe and Satan, are in constant battle with each other. 
 
However, the Son of the God of goodness, sent to mankind by his Father, is said to have 
passed through the seven heavens, deceiving the vigilance of their archons, and to have 
appeared on Earth to overthrow the god of the Jews and save those who would believe in him, 
the Savior. 
 
It is not known - the authors who quote SATORNIL are silent on this subject and Ton does not 
know the original text of any of his works - what the Son of God did, according to him, to fight 
the god of the Jews, but it is quite likely that his teaching was very close, on this point, to that 
which emerges from an anonymous work of the same period, THE ASCENSION OF ISAIA. 
 
This apocalyptic poem describes the martyrdom of the great Hebrew prophet and his ascent to 
heaven, where he meets other prophets before the Most High, who instructs his son to descend 
through the seven heavens to the heavens. When he arrives on Earth, the son of the Most High 
takes the form of a man, miraculously born from the womb of a virgin, whose pregnancy lasts 
only two months... He lives hidden in Galilee during his childhood, and then, as an adult, 
performs prodigies during his public life. Then, the Prince of this world, who is no other than 



Jehovah, stirs up the children of Israel against him, who have him put to death and hung on a 
tree without knowing who he is. But in doing so, the Prince of this world loses part of his power; 
the Son of God then descends to the underworld, stays there for three days, and then ascends 
through the heavens, accompanied by many righteous people who, having arrived at the higher 
heaven, regain their robes of glory. Finally, the return of the Son of the Almighty to Earth is 
foreseen "on the day of the consummation of the worlds". 
 
This is the teaching that two disciples of SATORNIL, Basilides (5) and Cerdon, were to bring to 
Alexandria and Rome respectively. 
 
Under the impulse of the former, Alexandrian Gnosticism was to take a very original turn, which 
did not entirely repudiate the Hebrew Bible, but which gave it a very particular interpretation. 
 
Basilides made many disciples, among them Carpocrates (6) and Valentinus (7), and the latter 
also went to Rome to bring his teaching. 
 
As for CERDON, he absolutely and categorically repudiated all that could still be Jewish in the 
Christian origins, because for him the Jehovah of the Bible was not the true God. The latter is a 
God of goodness unknown to men until Christ, his son, came to earth and Paul made this 'good 
news' known to the world. Therefore, Cerdon rewrote Luke's gospel in his own way and 
reworked Paul's epistles, thus producing two works, which he called Evangelion and 
Apostolikon respectively. 
 
To compose the first, he first of all purely and simply suppressed the accounts of the birth, 
childhood, preaching and death of the Baptizer. He made the son of the good God, whom he 
called Christ, descend directly in the form of an adult man to the place called Capernaum, 
which, as we have seen above, actually refers to the entrances. He then changed the order of 
the episodes marking the career of this Christ to relate them to "the subjects provided by the 
twelve signs of the zodiac and by the corresponding constellations above and below the 
ecliptic", says Arthur Drews (9). 
 
Cerdon will also emphasize the gnostic character of the gospel written by Luke. In the parable of 
the poor Lazarus, he adds the idea that the heavens and the depths are separated by an abyss 
that forbids the passage from one to the other, which is a Mazdean conception. 
 
Finally, in Cerdon's Evangelion, Christ dies on a cross. But, since he is not in reality a man, but 
only has the form and appearance of one, at the moment when, having called his Father, he 
expires, there is nothing left on the wood of the material cross, the terrestrial correspondent of 
the cosmic cross, nothing but, as Tertullian will write, "'a ghost of a ghost. (10). 
 
Then, after having reappeared to his disciples, Christ sent them to teach all nations, more 
worthy than the Jews to receive the good word... 
 



But Cerdon did not content himself with rewriting in his own way the gospel that Paul had 
preached and that Luke had written down. He also reworked some of the epistles of the first, 
gathering them into a collection, which he called Apostolikon: one to the Galatians, two to the 
Corinthians, one to the Romans, two to the Thessalonians, one to the Laodiceans, one to the 
Colossians, one to the Philippians and one to one of his disciples, Philemon. All these epistles 
seem to come from texts really written by Paul of Tarsus, but retouched by Cerdon (who 
accentuated the gnostic character), except the second to the Thessalonians, of which Cerdon is 
probably himself the author, because it repeats in great part what is said in the first one and one 
does not see why Paul would have written twice the same thing to the same recipients; On the 
other hand, it refers to the tribulations of Christians caused by a godless man, who appears to 
be Symeon Bar Kochba, who in turn rose up against Rome in 132 and persecuted Christians, 
who, even those of Jewish origin, refused to follow him in his rebellion. 
 
After some successes, this Symeon was defeated in his turn and killed in battle in 135. The 
repression of the Romans was terrible this time. Jerusalem was completely razed to the ground, 
with only a few mines (such as the famous Wailing Wall), and in its place a completely new city 
was built, called /Elia Capitolina (11), with temples dedicated to Jupiter, Serapis, Venus, 
Bacchus, and Jews were forbidden not only to enter it but also to leave it, This led to a further 
dispersion and also to an upsurge of anti-Semitism among the loyal subjects of the Roman 
Empire, including most Christians, especially those who were not of Jewish origin. 
 
It is from this last current of opinion that Cerdon wanted to take advantage, it seems, which 
prompted him to leave his native Syria for Rome in 135 or 136, under the episcopate of Hygin. 
He tried to convert the Nazarenes and the Christians of that city to his anti-Jewish doctrine, but 
without much success, and Hygin condemned him. According to Irenee, Cerdon first submitted, 
but some time later he began a new anti-biblical campaign, which resulted in his definitive 
exclusion (12). 
 
But in the meantime, other Gnostic Christians of all tendencies had in their turn joined Rome: 
Justin, coming from Ephesus, in 137; Valentinus, coming from Alexandria, around 138; and 
finally a disciple of Cerdon, named Marcion, in 139. 
 
 

V. Marcion and Marcionism. 
 
This Marcion exercised the profession of shipowner, but he often commanded himself one of the 
ships he owned. He was born, probably in 85, at Sinope, a merchant port on the Black Sea in 
the province of Pontus, which is also the home of Diogenes and of Onkelos (or Aquilas), an 
architect, author of an Aramaic translation of the Pentateuch and of a new Greek translation of 
the Bible (13). Marcion was certainly familiar with this translation, for when he quotes from the 
Old Testament, it is more often the Greek version of Onkelos that he reproduces than that of the 
Septuagint. His father, who had originally been a pai'en, had converted to Pauline Christianity 



and even became the "episcope" of Sinope. During his stopovers in various ports on the Black 
and Aegean Seas, Marcion had frequent contacts with the Christian Gnostics who had founded 
schools or churches there. In Ephesus he even helped John the Theologian for a time in the 
redaction of his Gospel, but he was expelled by him because his ideas did not agree with his 
own. He also went to Alexandria, where he was able to approach Basilides, Carpocrates, 
Valentinus and perhaps Mark, who had become the bishop of Alexandria of a Christian sect. But 
it was in Antioch that he met the one whose disciple he became, Cerdon, from whom he 
adopted the Evanaelion and the Apostolikon. 
 
To these two books he seems to have made few alterations. But he forged his own doctrine, 
which does not differ essentially from that which emerges from them, but which nevertheless 
deviates from it on some important points. This will be the subject of a personal work, the 
Antitheses, which will be discussed in a moment. 
 
The beginning of Marcion's preaching could date from about 129, for his followers put exactly 
one hundred years between the time it began and the date mentioned at the beginning of the 
Evanaelion as that of Christ's appearance in Capernaum: "the fifteenth year of the principate of 
Tiberius", i.e. 28 or 29 of our era. 
 
When Marcion arrived in Rome, he began by donating to the Great Nazarene Church the 
considerable sum of 200,000 sesterces. Then he set out to provide Christianity with a body of 
sacred books similar to the Hebrew Bible, a New Testament that would oppose the Old. For this 
reason, he propagated the works of his master Cerdon, which had hardly been revised: the 
Evanaelion, an account of the arrival of Christ, the son of the good God, in the earth, his 
preaching, death, resurrection, and the mission he entrusted to his disciples to spread his 
teachings; and the Apostolikon, an account of the travels of Paul of Tarsus, followed by the text 
of ten letters written to the latter. This account of Paul's travels, which was later to become one 
of the sources of the Acts of the Apostles, is commonly attributed to Luke, but it is certain that 
Marcion rewrote it, or at least completed it, especially in view of his extensive knowledge of the 
sea. 
 
The fact that for Marcion Christ was not a man, but had only taken on the appearance of one, 
and that he had, as Paul had taught, only received the name Jesus from his divine Father after 
his resurrection, must not have been accepted very readily by the Great Church, where the 
followers of Peter, who had been one of the companions of Jesus the Nazarene, were 
numerous. But the opposition to Marcion was brought to a head when he published his 
Antitheses. 
 
In this book he was probably a little less hostile to the Jews than his master Cerdon, but he still 
belittled the role of Jehovah. Like Cerdon, Marcion claimed that Chrestos, the God of light and 
goodness, who had remained unknown until his son came to reveal him to mankind, is far 
superior to the lahweh of the Hebrew Bible, who is only righteous and whose promises are valid 
only in the material world. But while Cerdon still made lahweh the creator of matter, Marcion 
taught that matter was not even created: it is eternal and infinite. The lower heavens, the earth, 



and the enters, were merely modeled and organized by Yahweh from this eternally pre-existing 
matter. And the earthly world, for Marcion, seems to be none other than Satan, who is in any 
case its "prince". The Hebrew Bible is nothing but a long account of the merciless struggle 
between Satan, the spirit of evil, and Lahweh, the just god, who is also - and this is what makes 
him inferior to Chrestos, the God of goodness and love, totally alien to matter - the god of 
bloody sacrifices, of battles, of massacres. 
 
Marcion's cosmogony had a five-stage universe: three heavens, the earth and hell. In the 
highest of these three heavens stands Chrestos, the god of light and goodness; in the second 
the lahwe of the Jewish Law is enthroned, and in the lowest the armies of the latter are 
encamped. On Earth reigns Matter, which is Satan or whose prince he is. In hell, finally, are the 
souls of the men whom the Lord has condemned. 
 
When the God of goodness realized that the people of the Earth, because of the harshness of 
the God of justice and the wickedness of Matter, were corrupted and unhappy, He sent His son, 
in the form of a man, to save them. He did not make him be born of a woman, for a carnal birth, 
said Marcion, "is for a God a very shameful thing." To which Tertullian was to retort, not without 
good sense, that it was no less shameful to perish on a cross, with or without real or apparent 
suffering... For, after having made many disciples, Christ, the son of the good God, was the 
victim of a conspiracy of the powers of evil who, taking him for a man, made him die on a cross 
without knowing who he really was. But Christ ascended to the third heaven, received there 
from Chrestos the holy name of Jesus, and reappeared to his disciples, and then to Paul, to 
whom he enjoined to spread his doctrine throughout the world. 
 
Later on, Marcion added, the Messiah announced by the Jewish prophets will come to restore 
Israel - he is the Antichrist - but it is not known when this will happen. Finally, Christ will come 
back to Earth to separate those who have believed in their redemption by the good God from 
those who have worshiped the Creator. Then the latter will be annihilated with the Creator 
himself, as well as the Matter, while the souls of the righteous will go to the third Heaven, where 
Chrestos reigns eternally. 
 
Such theses were obviously no more acceptable to the Great Church of Rome than those of 
Cerdon had been. For his followers, Christ, whether he was called Jesus or otherwise, was the 
son of the Lord, who is not only righteous. And besides, how can there be two gods, one good 
and one just? This ditheism especially seemed shocking, and too rigorous the moral precepts 
which Marcion deduced from the fact that matter is essentially evil: any work of the flesh was for 
him condemnable, even in marriage, since it tends to perpetuate this evil matter; it was even 
advisable, for him, to eat as little as possible, and certainly not more than is necessary to keep 
oneself alive. There would be no resurrection of bodies either, since these are made of this 
corruptible matter and would thus be the continuation of evil. 
 
Such statements could be suitable for mystical minds. They could not but offend the mass of 
believers, who "were willing to live Christianly," as Prosper Alfaric wrote, "but on condition that 
they did not deny their ancestral past and did not break their family ties..." (14) (14). 



 
A conflict was inevitable. On the one hand, the leaders of the Great Church, headed by the 
bishop of Rome, Pius I, his brother Hermas (the author of the Pastor's book, which contains 
"Similitudes" that oppose the Marcionite "Antitheses"), his secretary Clement, who will be 
discussed later, and the Gnostic Justin, who joined them; On the other hand, Marcion and his 
disciples, as well as other Christian gnostics to whom the Great Church had also opposed them, 
such as Valentinus and his disciples, and also the Carpocratians, whose doctrine had in the 
meantime been propagated in Rome also by Marcellina, a friend of Epiphanius, the son of 
Carpocrates (15). This confrontation led in 144 to the exclusion of Marcion from the Great 
Church, which even gave him back his 200,000 sesterces. 
 
Marcion then founded his own church. He founded it in a manner reminiscent of the Essene 
communities and prefiguring certain monastic orders. The only people admitted to the upper 
class were celibates, widowers and married people who took a vow of continence, while the rest 
of the faithful were not allowed to participate in all the ceremonies. All of them, however, fasted 
on the Sabbath instead of shomer, as a reaction against the Weh, the Creator God of the Jews 
(16). 
 
In spite of its rigor, the Marcionite Church gained many followers, not only in Italy, but almost 
everywhere, and it lasted a long time. It was eventually absorbed, it seems, by Manicheism 
It was eventually absorbed, it seems, by Manicheism, although traces of Marcionites can still be 
found in Persia until the tenth century (17) and the Cathars appear, in many respects, as a kind 
of resurgence of Marcionism in the Middle Ages. 
 
Notes: 
 
(1) see my "Esquisse d'une histoire de la Gnose et de la Cabbale" (Brussels, 1955), vol. l, p. 29. 
 
(2) Acts of the Apostles VI, 5-10; VII, 57-55, and VIII, 1 (except the first sentence). 
 
(3) See my op. cit. p. 14. 
 
(4) See. Robert M. GRANT, "La Gnose et les Origines chretiennes" (Seuil, Paris), pp.52 ff. 
 
(5) See my op. cit. pp. 34 ff. 
 
(6) See ibid. p. 36. 
 
(7) See ibid. pp. 59 ff. 
 
(9) Arthur DREWS, "Le Mythe de Jesus", quoted by Georges ORY, "Le Christ et Jesus" 
(Pavilion, Paris), p. 157, in note. See also Henri BLANQUART, "Les Mysteres de la Nativite 
christique" (Laffont, Paris). 
 



(10) Tertullian, Adv. Marcionem, IV, X~l~, 6 to 0 
 
(11) Which was destroyed in its turn in 614 by Chosroes, king of Persia, and his Arab allies. See 
Jean-Pierre ALEM, "Juifs et Arabes, 3000 ans d'histoire" (Grasset, Paris) 
(Grasset, Paris), p. 50. 
 
(12) Irenee, Adv. Haereses III 4. 
 
(13) This Onkelos is considered by the Kabbalists to be a convert who deserves to be 
considered a blessed one (Zohar, I, Treaty of the Palaces, 38b, first palace, in fine). 
 
(14) Prosper ALFARIC, "A I'Ecole de la Raison" (Ed. ration., Paris), p. 213. 
 
(15) See. Andre WAUTIER, op. cit. chapter VI, pp. 37 and 58. 
 
(16) See. H.U. MEYBOOM, Marcion en de Marcionieten (Engels & soon, Leiden), p. 235. 
 
17) See. H.U. MEYBOOM, op. cit. pp. 242-243; Louis ROUGIER, "Marcion et Faust de Mileve", 
( Cahiers du cercle E.Renan. Paris. n° 18. 1958 
 

VI. The Evanqelion. Establishment of the text. 
Thus we have traced the revolution of which the Marcionite Evanaelion is the result and the 
conditions in which it was propagated. Unfortunately, no manuscript of this work exists. We 
know of its passages, fortunately quite numerous and sometimes quite long, only from the 
works of Marcion's opponents who endeavored to refute his theses. This shows the 
circumspection required of anyone who attempts to reconstruct Marcion's work from these 
quotations. To make the difficulty even greater, the oldest work containing passages by Marcion 
is written in Latin. To add to the difficulty, the oldest work containing passages by Marcion is 
written in Latin, and these passages are also the most numerous: it is the one that Tertullian 
wrote against Marcion, Adversus Marcionem, while the Evanaelion and the Apostolikon were 
written in Greek; these are therefore translations, a priori suspect, in a language without articles: 
this takes away much of the precision and credibility of the text. 
 
We also know the Dialogues of a certain Adamantios, which are anti-Marcionite in spirit, but in 
which two of Marcion's disciples defend the gospel propagated by the latter and quote passages 
from it. In the works of some other Fathers of the Church, notably Irenee, Clement of 
Alexandria, Isidore of Peluse, Origen, Ephrem, John Chrysostom, one finds here and there, 
some quotations from the Evangelion. Finally, in his Scolies, a very valuable work for the 
knowledge of the Marcionite Evangelion, contained in the 42nd note of his Panarion. The 
heresiologist Epiphanius draws up a detailed picture, but unfortunately incomplete because he 
only includes those passages which he intends to refute, of the principal differences in text 
which the Marcionite Evangelion and the Gospel according to Luke present between them, The 



opponents of Marcion, including Epiphanius, accused him, after Irenee, of having mutilated and 
altered it, whereas on the contrary, as we shall see later, this Gospel derives, at least in part, 
from the Marcionite text. 
 
On the basis of these elements, the German Protestant scholar Adolf von Harnack has 
attempted a reconstruction of the Evangelion, as well as of Marcion's other works. His 
monumental study, "Marcion. das Evanaelium vom fremden Gottes" (1), remains the basis on 
which any study of Marcion or his work must be undertaken. Unfortunately, it has the defects of 
its qualities: Harnack has brought together absolutely everything known about Marcion. For the 
Evangelion in particular, he reproduces in full all the quotations made by other authors, even if 
these quotations are doubtful. It is therefore necessary, in order to try to establish a coherent 
and plausible text, to carry out an extremely delicate work of sorting out among these raw 
materials. 
 
This is what the Frenchman Paul-Louis Couchoud had undertaken on his side, but he died 
before he could publish the result of his work. His notes were collected by Georges Ory, who 
also failed to have them published in full and who died in 1983. Excerpts from Couchoud's work 
are however reproduced in his "History of Jesus" (2) and in the English translation, The Creation 
of Christ (3), of his book "Jesus, le dieu fait homme" (4). Finally, Ory's comments appeared in 
the Cahiers du Cercle Ernest Renan, Paris, in 1980 (5). 
 
Although Boismard considers such a task practically impossible (6), I have in my turn tried to 
reconstitute the text of I'Evanqelion from these works of my eminent predecessors, but I have 
not failed to show myself very cautious, even more so, quite often, than Couchoud, but without 
falling however into the pusillanimity of Ory. For it seems that the versions used by most of 
Marcion's opponents to refute the Evangelion were not even in conformity with the original, but 
were merely copies retouched by disciples. Moreover, the text thus reconstructed as accurately 
as possible may not be complete, for passages may not have been quoted by any known 
author. Finally, the earliest refutation of Marcion is, as has already been pointed out, that of 
Tertullian, who wrote it in Latin some seventy years after Marcion's excommunication, 
apparently using a Latin translation of the Evangelion (7). By this time, the work must have 
undergone some alterations. What then of the texts used by those who wrote after Tertullian? 
 
It is not necessary to be astonished by these alterations and additions to the text. The precedent 
was common at the time. Tertullian expressly accuses the Marcionites in particular of reforming 
"every day their Evangelion according to the refutations made every day by us" (10). Marcion, 
on the other hand, had already complained in his Antitheses that his Gospel had been 
"interpolated by the followers of Judaism, who intend to "incorporate into it the Law and the 
Prophets". (I1). 
 
As for the date of the fifteenth year of Tiberius' principate, it was certainly present in all the texts, 
but it is implausible, for several reasons. 
 



First of all, it seems to be a transcription of the "fifteenth day of the moon in the month of Tybe", 
which appears in some texts, among others the Valentinian Pistis Sophia, as the date of Jesus' 
ascent to Heaven after his "death" on the cross (12). Secondly, the appearance of Christ in this 
world, announced by John the Baptist, can only have occurred after his death, which took place 
on April 15, 35 (13), and before the "Damascus vision" of Paul of Tarsus, which probably takes 
place in 39 or 40. This could well be supposed to have happened while Pilate was governor of 
Judea, since he was not called back to Rome until 37. But there was again a Herodian king, as 
has already been said, only from 40 onwards, when Caligula placed Herod Agrippa I on the 
throne of Judea and Samaria. The Evangelion speaks twice of King Herod and not of Tetrarch 
Herod Antipas, who ruled Galilee from 7 to 39 CE. 
 
This is why the text reproduced below does not contain either the mentions of the delivery of 
Christ by Pilate to Herod, or of the liberation of Barabbas, which some commentators believe 
were in the Evangelion. These two passages are attested only by Tertullian (14), whose text at 
this point is not clear: it is not clear whether what he writes about them refers to the Marcionite 
Evangelion or to the Gospel according to Luke. The implausibility of these two episodes is not in 
doubt: there was no reason for Pilate, governor of Judea, to hand over anyone in Jerusalem to 
the tetrarch of Galilee, nor did he have the legal power to pardon a condemned man like 
Barabbas, since the right of pardon belonged only to the emperor himself. The release of 
Barabbas and the delivery of Jesus by Pilate to the Jews were introduced into the Gospel 
according to St. Luke from the corresponding passages in the Gospel according to St. Mark, but 
they come from a source other than the Evangelion (15). 
 

************ 
 

In the text, the reproduction of which is the essential object of the present publication, I have 
mentioned in the first column the source or sources from which the passages reproduced in the 
second column are taken. In a third column, finally, I have mentioned the references to the 
parallel passages of the canonical Gospels, when there are any, giving preference to the one 
according to Luke, which is usually the closest, but referring to some other of the Gospels if the 
text of this one is closer to that of the Evangelion than Luke or if it is absent from the latter. 
 
I have also adopted a division of the text into twelve chapters, of unequal length, but which 
group together passages that relate very naturally to each other. 
 
In contrast to what I had renounced to do in the first edition of 
the first edition of the present work, I have, this time, also subdivided the text into verses. At the 
time, I judged this operation to be premature, since no sufficiently reliable reconstruction had yet 
appeared, and mine was only an attempt which was certainly still imperfect. In the meantime, 
Georges Ory published part of his notes on the Evanqelion (16) which allowed me to establish a 
more reliable version than the one in my 1980 edition. I therefore had no reason not to proceed 
with this verse numbering, which should considerably facilitate the work of the researchers who 
will follow Georges Ory and me. 
 



Finally, to designate the central character, I have adopted everywhere the name of Christ, 
without article. Tertullian simply calls Christus the character who appears at Capernaum, but, as 
there is no article in Latin, this is not decisive. However, in several Greek texts, he is also simply 
called ......., without article. That is why I have decided not to put an article anywhere either. 
 
In the appendix there is a completely unpublished French version of a text by the Armenian 
Esnig, which explains the Marcionite doctrine as it was established in his time, i.e. in the fourth 
century. It seemed interesting to me to reproduce this text because it is particularly clear and 
precise. It is taken from a work that its author wrote "Against the Sects" and which includes four 
parts: 
1. Against the Pagan sects; 2. Against the religion of the Persians; 3. Against the religion of the 
Greek sages; 4. Against the sect of Marcion. As one sees, in the IVth century, the Marcionite 
sect was still powerful enough that a polemist thought it necessary to make a particular fate for it 
in a general work. 
 
I have compiled a French version of this extract from Esnig's work from a German translation 
made by Harnack directly from the Armenian original and reproduced in his work cited above 
(17) and from a Dutch adaptation by H.U. Meyboom made from two other German translations. 
There are some discrepancies between Harnack's text and that of Meyboom, but they are not 
very important. I have sometimes adopted the legion of the one, sometimes that of the other, 
and sometimes I have established an intermediate version, according to what seemed to me the 
most probable. 
 
The main difference between this text and that of the Evangelion, as I have tried to reconstruct it 
here, is that in the latter Christ descends from the beginning directly from Heaven to the 
underworld, since it is the latter that Capharnaum refers to, whereas in Esnig this descent to the 
underworld takes place at the moment when Christ's soul escapes from his body and remains 
on the cross. In the meantime, Capernaum had become a city of Galilee: it was therefore 
necessary to place Christ's descent into the heavenly realm at another time, and what was 
written about it in the "Ascension of Isaiah" (18) was taken up. 
 
Notes: 
 
(1) Leipzig, 1920; 2nd ed. 1924. A phototypical reproduction appeared 
appeared in Darmstadt in 1960. 
 
(2) Presses Universitaires de France, Paris, 1944. 
 
(3) Watts, London, 1939. 
 
(4) Rieder, Paris, 1937. 
 
(5) "Marcion" (Cahier hors-serie, October 1960). 
 



(6) "Synopse des quatre Evangiles" (Cert, Paris), p. 59. 
But Boismard, like Harnack, adopts the traditional but false idea that the Evanqelion is a 
mutilation of Luke, which weakens his judgment. 
 
(7) See G. ORY, op. cit. p. 91. 
 
(8) The shift in meaning could come from the fact that in Hebrew and in Aramaic, depending on 
whether one spells Caper with a cot or Kaper (or kfar) with a kaf, the word can mean, in the first 
case "desolation" or "atonement", in the second case "village". 
 
(9) See. Etienne WEILL-RAYNAL, "La chronologie des Evangiles". 
(Editions rationalistes, Paris), pp. 58-59. 
 
(10) Adv. Marcionem IV, v, 7. 
 
(11) Quoted by Tertullian, ibid. IV, Iv, 4. 
 
(12) See above, p. 4. 
 
(13) See "Whom did Pilate have crucified?" (La Pensee et les Hommes, June 1974), pp. 23-24, 
and "Comment naquit le Christianisme", chapter III, p. 41. 
 
(14) Adv. Mark IV, XLII; 3 & 4 
 
(15) See "How Christianity was born", chapter XVIII. 
 
(16) See above, p. 11 and note 5. 
 
(17) See p. 10 and note 11. 
 
(18) See above, p. 6. 
 

VII. The canonical Gospels. 
 
We could stop here, for what precedes is sufficient for a simple presentation of the texts. 
However, since the Marcionite Evangelion served as a source, contrary to what some still 
maintain, for the text of the Synoptic Gospels, it is appropriate to outline briefly the relationship 
of the Evangelion to the latter. 
 
To write his gospel, Cerdon had started from the one redacted by Luke according to the 
teaching of Paul of Tarsus, but he had removed from the text of Luke all that linked the Pauline 



teaching to the Jewish Bible and considerably reduced the role of John the Baptist, who was still 
too Jewish, too materialistic in his eyes. 
 
When Marcion had propagated this text, scarcely retouched according to his own views, there 
was a reaction from the Johannines of Rome, who rewrote the Evangelion by reintroducing 
John, according to the gospel which they themselves possessed of their prophet and which had 
probably been written, or at least completed, at Ephesus. There is no manuscript of the text of 
this reworking, which is even barely attested. But its existence is certain, for certain features of 
the canonical Gospels cannot be explained without it. Several exegetes have given it the name 
"Proto-Luke" ML. 
 
However, the Great Church of Rome, which had excluded Cerdon and Marcion from its midst, 
realized that it had no text comparable to that of the Evangelion and the Johannine Gospels. 
This is why one of its members undertook to merge into a single text the elements that were 
scattered in different writings, such as the one that had been 
It was a text which had been redacted in Aramaic shortly after the death of Jesus the Nazarene 
by his disciple Matthew Levi, as had been redacted, probably in Latin (2), by John, called Mark, 
Kipha's companion and interpreter in Rome, or as the Didache. It was a Greek exposition of the 
doctrine of the Nazarene, of which there was a Latin version, the Doctrina (3), as well as what 
could be retained by the Great Church from the Marcionite Evangelion or the Johannine 
proto-Luke, attributing to Jesus the Nazarene almost everything that these texts said about 
Christ or John. Thus the Gospel according to Mark came into being, which is by far the most 
coherent of all the canonical texts of the New Testament. From that time on, the followers of the 
Great Church also called themselves Christians, as did the followers of Paul and his epigones. 
 
However excellent it was, this Gospel "according to Mark" soon proved to be insufficient. It told 
of the death of Jesus, but not of his birth: as in the Evangelion, Jesus appeared from the 
beginning as an adult man. It was still possible, therefore, for some believers to consider that 
this character, whom Ton said was the son of God, had not really been a man, that he had only 
had the appearance of one, as the Marcionites said of their Christ and as other believers who 
also called themselves Christians professed: the Docetists, for whom Christ had only suffered in 
appearance. 
 
It was then that Clement, secretary to the bishop of Rome, Pius I, and later to Anicet, undertook 
the enormous task of rectifying all the texts that were current among the Christians in order to 
bring them into line with the doctrine of the Great Roman Church as it was presented at that 
time, that is to say around 160. 
 
He began with the epistles of Paul, adding to the ten contained in the Apostolikon four 
pseudo-epigraphic letters and a text amalgamating the Epistle to the Laodiceans and a homily 
to the Hebrews (4) which had probably been written by Luke at the time of Paul's captivity in 
Cesarea and to which James, the head of the Nazarene community in Jerusalem, had replied 
(5). Clement translated James' reply, which he had probably written in Aramaic, into Greek, 
though not without adapting it to his own ideas, of course. 



 
Then Clement attacked the proto-Luke, interpolating into the narrative of the conception and 
birth of John an account of the conception, birth and childhood of Jesus (6), disrupting the 
episodes of John's prediction, his arrest and Jesus' baptism, The result of this work is that Jesus 
is given a genealogy which is probably that which appeared in the proto-Luke as that of John, 
attributing to Jesus several of the latter's actions, suppressing the account of his death, and 
finally incorporating into his text several episodes borrowed from Mark. The result of this work is 
what has since been called the Gospel according to Saint Luke. 
 
Clement did not stop there. Not only did he rework a great number of texts, but he also rewrote 
some of them himself, putting them under the patronage of one or other of the disciples of Jesus 
or Paul. It was he, in particular, who probably composed at least one of the two epistles 
attributed to Peter, as well as the apocalypse put under the name of the latter, for whom 
Clement seems to have felt a particular devotion. 
 
However, despite the efforts of the Great Church of Rome, the Christians were constantly 
divided and each sect rewrote the texts according to its own ideas, as Celsus would later say in 
his pamphlet Discours vrai contre les Chretiens (7). At the time of Ireneus, who was bishop in 
Galatia, but stayed for some time in Rome, there were no less than sixty texts in circulation 
bearing the name of gospels, not to mention apocalypses, acts, epistles and many other 
writings. It is to put some order in this confusion that was written finally the Gospel according to 
Saint Matthew, which is the synthesis of all the Gospels. It is the synthesis of all the previous 
gospels, but written in the spirit of the Roman Christian doctrine, as it had taken shape towards 
the end of the second century. 
 
It was only later, however, at the Council of Ephesus in 431, that the canon of Christian texts 
considered authentic was definitively established, all the others being henceforth qualified as 
"apocrypha", an adjective which became synonymous with false, whereas it originally meant 
only secret or hidden. It was not enough, moreover, to try to discredit them. They tried to 
suppress them, to destroy them as far as possible, from the moment Christianity was 
proclaimed the official religion of the Roman Empire under Theodosius. This explains why so 
many of them have not come down to us, while of some we know only fragments quoted in 
other works. 
 
As we have seen, this is the case especially of the Evangelion of Cerdon and Marcion, of which 
we shall now read the attempt at reconstruction which I have made. The foregoing exposition 
clearly shows the capital importance of this writing in the history of the sacred texts of 
Christianity and the considerable interest that there was in making this document known to the 
French-speaking public, however imperfectly reconstructed it may be. 
 
Notes: 
 
(1) Notably the German P. FEINE, Eine vorkanonische Ueberlieferuna des Lukas (Gotha, 1891) 
and the English Burnett STREETER, The four Gospels (London, 1924) and Vincent TAYLOR, 



Behind the third Gospel (Oxford, 1926). See also Albert NOLAN, Jesus before Christianity, 
translated by J.N. Dumortier under the title "Jesus avant le Christianisme". Editions Ouvrieres, 
Paris, 1981), p. 125. 
 
(2) This is what Ton can infer from the considerations made about the first Gospel by Prosper 
ALFARIC, "L'Evanaile selon Marc" (Rieder, Paris), p. 125. (Rieder, Paris), pp. 52-61 and by 
Paul- Louis COUCHOUD, "Histoire de Jesus" (P.U.F., Paris), p. 202. 
 
(3) See on all these texts Roderic DUNKERLEY, Bevond the Gospels, translated into French 
under the inadequate title "Le Christ" (Gallimard, Paris), chap. XIII; 
Andre WAUTIER, "Comment naquit le Christianisme" (Brussels), chapter IV. 
 
(4) see. Leon HERMANN, "L'Epitre aux Laodiceens" (Cah. E.Renan n° 58, 1968). 
 
(5) See "Comment naquit le Christianisme" (Brussels), chapter IX 
 
(6) See. Georges ORY, "Ambiaui'te des sources iudai'aues du christianisme" (Cah. rat. Paris, n° 
218, 1964), pp. 106 & ff; and "Marcion et Luc interpoles par les Esseniens? (Cah. E.Renan no. 
50, 1966), pp. 60 ff. 
 
(7) Reedited by Pauvert, Paris, coll. "Libertes" n° 26, with an introduction by Louis Rougier. See 
not. n° 20, pp. 54-55 of this edition. 
 
(To be continued....) 
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